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FaiTH IN SEARCH OF DEPTH AND RELEVANCY

(application/theology), but also considerations concerning the perspective of the
author who wrote the text (biblical theology). The basic fact is that, when biblical
authors wrote their ‘texts,” they wrote them with specific thematic contexts
already in mind. Individual texts therefore are part of larger diachronic canonical
themes that transcend even individual books of the Bible.> Overlooking this
fundamental interpretative and theological reality could lead to a fatal mistake in
constructing a theology of ordination.

Defining the task

In this sense, it is not a straightforward undertaking to construct a biblical-
systematic theology of ordination,® primarily because the task of biblical
theology, which provides the foundational platform for systematic theology,
is to integrate biblical themes and motifs that arise from the biblical material
itself. Biblical theology attempts to map out the overarching perspective of the
Bible, including the longitudinal themes or motifs which diachronically run
across the canon.* However, when it comes to the topic of ordination, the task

* There has been an increase in scholarly works that call for the need to pay attention to the
thematic and thinking context of biblical authors. For example, Walter C. Kaiser Jr. and Moises
Silva, Introduction to Biblical Hermeneutics, Revised and Expanded Edition (Grand Rapids, MI:
Zondervan, 2007), especially 67-94.

? Adventist scholars have been calling for a theology of ordination since the 1970s. And yet,
Adventist scholarship has somehow not been able to arrive at a satisfactory theology of ordination.
In 1978 Raoul Dederen attempted to provide an initial framework for a theology of ordination in
an article in Ministry. This was shortened to few pages and voted at Annual Council in 1991 and
appeared in the Minister s Manual the following year. However, the officially voted document
simply attempted to provide a biblical justification for the current practice of ordination. In this
sense the document, just like the previous larger document, does not provide a developed biblical-
theological investigation. The latest official document which appeared on the subject, once again
from the pen of Dederen, in the Handbook of Seventh-day Adventist Theology, does not even
address the matter of ordination and even the three-fold structure of ministry (deacon-elder-
pastor), which was at the heart of ordination theology previously, is left completely untouched in
the Handbook. See Raoul Dederen, ‘A Theology of Ordination,” Ministry (Supplement), February
1978, 24K-24P; Seventh-day Adventist Minister s Manual, 1992 edition, 75-78 and ‘Church,’ in
Handbook of Seventh-day Adventist Theology, vol. 12 of Seventh-day Adventist Bible Commentary,
538-581. See also Raoul Dederen, ‘Theology of Ordination,” in The Role of Women in the Church
(Boise, ID: Pacific Press, 1995), 183—195. :

*In this essay biblical theology is understood in its technical meaning as a theological discipline of
‘Biblical Theology proper’ rather than in its more generally assumed meaning of ‘theology that is
in accordance with the Bible.” For a discussion on the definition of Biblical Theology, see Walter C.
Kaiser Jr. and Moises Silva, Introduction to Biblical Hermeneutics, Revised and Expanded Edition
(Grand Rapids, MI: Zondervan, 2007), 68-69. For the potential of biblical theology to provide the
platform for considering any theology see: Jan Barna, ‘The Grand Story,” Ministry, March 2012,
21-22, 24. In the Adventist tradition Ellen White has quietly insisted that it is both possible and
necessary to learn to trace the central biblical themes. See Ellen G. White, Education, chapter 13,
123-127.
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FA1TH IN SEARCH OF DEPTH AND RELEVANCY

Effectively, with a narrow topic like ‘ordination,’ there are two ways of starting
the task. One would be to start the mapping out from the New Testament context,
within which the practice of ‘ordination’ appears, and then work the discussion
backwards with a kind of ‘zooming out’ view to the larger and antecedent
thematic contexts.

If we followed this, with some simplification, we would observe that
‘ordination’ is part of the mission of the church theme, which is part of the church
theme, which if further zoomed out is part of the mission of Christ theme, which
if we zoom even further out is part of the mission of God theme.

However, to be able to do such ‘zooming out,” one must already have in place
a biblical theology framework derived from an inductive process of mapping out
the biblical themes without specific regard to the theme of ‘ordination.” Only
an inductive thematic approach, which starts at the beginning of the biblical
canon and works its way through the individual sections and books of the canon
from the Old Testament to the New Testament, can provide the foundational
framework for the ‘zooming out’ of a specific topic.

However, for all practical purposes and in view of the space limitations
of this essay, it is impossible to start developing a fully inductive picture and
demonstrate how we can arrive at a large biblical theology framework. Instead,
I propose to combine the antecedent zooming out process with the inductive
investigation of specific themes mentioned above. In this way it will be possible
to arrive at a workable framework for the ‘ordination’ topic.

Thus, the specific thematic or theological rooms within which the specific
practice of ‘ordination’ appears and which I will develop below are the themes
of God's mission, Christ’s mission and the church’s mission. 1 propose that it
is within these biblical themes that the individual texts relating to what we
presently call ‘ordination’ could be biblically understood and then systematically
or theologically applied.
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Farta IN SEARCH OF DEPTH AND RELEVANCY

The point of all this is that the Garden of Eden becomes the blueprint for
how the whole earth should be: a sanctuary where humans live with God. The
commission of Adam and Eve in this sanctuary missionary context is to be
mediators of God’s presence— priests,” and also rulers who represent the good
rule of God to creation, hence they are also seen in this thematic context as
‘royals’ (Gen 1:26, 28).

The first narrowing of the mission of God theme: the fall (Gen 3)

Immediately after introducing the grand mission blueprint, the Bible story
takes an unexpected turn. In Genesis 3 the text introduces a change in the status
and condition of humans who are now unable to provide what was originally
expected of them. Adam is not in a position to extend God’s presence, because
he is now hiding from it. The serpent brings disunity between God and humanity.
He convinces them that they are not made for what God told them, they are
actually equal to God, hence their purpose and mission is higher. Tragically they
pulled out of God’s mission blueprint.

Within this secondary context the theme adapts to include undoing the
human-divine disunity. At its very heart is Genesis 3:15, which presents an
embryonic statement about an individual, a promised seed that would come from
Adam and Eve and that would defeat the serpent, his lies and what he brought
to the world. The seed would bring back harmony and God would once again be
present in the world. God’s mission, interestingly, is channelled through Adam
and Eve’s broken humanity.

The theme further develops from Genesis 3 through specific attention being
paid to ‘seedline’ characters, who are followed in Genesis 511 with dogmatic
attention from generation to generation, starting with Seth (second) and going
through Enoch (seventh) and Noah (tenth) and eventually ending with Abraham
(twentieth). When Abraham appears on the scene the mission theme becomes
once again more specific.

The second narrowing of the mission of God theme: Israel (Gen 12 and Ex 19)
Abraham is to be a blessing to other nations and he himself will become a

nation. His mission will be to extend the ‘blessing’—an echo of the creation ideal
(Gen 12:1-3, 15 and 17).

The seedline, as promised, over time multiplied into the nation of Israel and
the words and the actions of that seedline nation are now seen in the light of
the Abrahamic commission. Their function is no different from Abraham’s or
Adam’s and Eve’s for that matter. Israel is the collective seed of Abraham, and
Adam and Eve, and is now operating on a ‘global’ scale as a nation. They are to
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FaitH IN SEARCH OF DEPTH AND RELEVANCY

clear, however, that the mission of spreading God’s presence and his good rule
was not just dependent on them, but the whole Israel was involved in that task.
The larger thematic context here helps to clarify both Israel’s and the Aaronic
priesthood’s meaning and function.

The third narrowing of the mission of God theme: kingdom (2 Sam 7)

Within Israel, there is yet one tribe and one family that God will specifically
use, and it is not the Levites or the family of Aaron. From 1 Samuel, the story of
this dynasty becomes the central focus of God’s mission theme for the rest of the
Old Testament.

The tribe of Judah has prophetically been singled out as early as Genesis
49:9-10 as fulfilling a specific function. It is, however, much later that its function
becomes activated. From the time of Samuel the concepts of ‘kingdom,” ‘king,’
‘servant,” ‘son-father’ are introduced to specify the theme of God’s mission
(2 Sam 7:12-14).

David and his descendants will now spearhead the mission of God. The
massive promise he received in 2 Samuel 7 alters the direction and language
of God’s mission theme and we need to listen carefully to catch the drift in the
canon of Scripture.

The theological perspective of the biblical writers from the first book of
Samuel—without exception—is on the royal commissioning of David. Out of
his descendants will come the decisive divine-human answer to the particular
(Gen 3) and general (Gen 1) tasks of the mission of God. He will be a king, like
David. He must consequently bring a kingdom similar in nature to David’s. He
will address God as his father and God will call him his son, just as David was
a son to God and God was his father—indicating a close unity between the king
and God. The logic of the biblical story about who David is as king and how he
rules his kingdom becomes the sign by which Israel will recognise the promised
king, the Messiah.

Strikingly, the king is not a power figure, his kingdom champions social
justice and knowledge of the Lord—but not power. The poor, the needy and
the oppressed are not forgotten in his kingdom.” Whoever will be the ultimate
Davidic king must present these kingdom signs, otherwise he would not be a
legitimate king.

While the story of the Davidic descendants will become distorted and the
major Old Testament prophets will often cry their condemnations because the

9 For example, Ps 72:1-4, 12-14; 2:7-8, 12 and Ps 89:36-7.
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FArtH IN SEARCH OF DEPTH AND RELEVANCY

of God. This interesting link between ‘coming’ and ‘being close’ and actually
‘being present’ is confirmed again by Jesus in John 4:23 and 5:25: ‘the hour is
coming and is now.’!! :

What does this all mean? What it means is that in the gospels Jesus is acting
as a king who is bringing the promised kingdom to Israel. What this means is that
there is a specific kingdom christology in the gospels, which will form the basis
for the New Testament theology of the church, the ministry and its ecclesiastical
functions.

In Adventism, however, the idea of the kingdom of God as the central context
to Jesus has been pushed to the eschatological corner. This is problematic, because
it overlooks the central thematic theological context within which the mission of
Jesus is unfolding and which has consequences for what is the theological ‘room’
of the New Testament ministry and mission, including its specific functions such
as commissioning or ‘ordination’. Jesus brought the theme of God’s mission to
its climax. Those who hear his story in the gospels—within its antecedent Old
Testament theme—should hear a radical call to become part of Jesus’ kingdom
mission. What Jesus was to Israel, the church—the new community— is now to
be to the world.'

! There has been a long discussion concerning whether the kingdom is present already in the
ministry of Jesus or became a reality only as a result of his death on the cross. This debate has
significant theological consequences and it centres on the interpretation of Matthew 12:28 and Luke
17:21. The realized eschatology school of C.H. Dodd interprets these as saying that the kingdom is
already present in the ministry of Jesus while the A. Harnack non-eschatological school tends to see
these as indicating close future or immanence in the case of Matthew 12:28 and spiritual presence
in the case of Luke 17:21. Still others, most prominently Chrys Caragounis, suggest that Matthew
12:28 uses an idiom that means that the kingdom is imminent, not present yet, but will come soon
(at the death of Christ). See C.C. Caragounis, ‘Kingdom of God/Heaven,’ Dictionary of Jesus

and the Gospels, ed. 1.B. Green and S. McKnight (Downers Grove, IL: InterVarsity Press, 1992),
417-430. Also C.H. Dodd, The Parables of the Kingdom (London, UK: Nisbet, 1935), the book
has been republished several times; The Apostolic Preaching and Its Development (London, UK:
Hodder & Stoughton, 1936); Adolf von Harnack, What is Christianity? Sixteen Lectures Delivered
at the University of Berlin During the Winter Term 1899—1900, trans. Thomas Bailey Saunders
(New York, NY: Putnam, 1908); and for an overview of the debate see for example Caragounis’
article (ibid.) and Larry R. Helyer, The Witness of Jesus, Paul and John: An Exploration in Biblical
Theology (Downers Grove, IL: IVP Academic, 2008), 130-144. In Luke 17:20-21 the kingdom

is ‘among you’ already could mean (1) ‘in your midst’—i.e. in Israel, or (2) ‘in you,” meaning: in
each person who acts spiritually. See O.P. Ceslas Spicq, Theological Lexicon of the New Testament:
Volumel, translated and edited by James D. Ernest (Peabody, MA: Hendrickson Publishers, 1996),
266-267.

12 Howard Marshall in his magnum opus on New Testament theology argues that all New Testament
documents hang together around the recognition of Jesus as Lord or King. He suggests that the
New Testament material is thus a commentary on Jesus’ inauguration of the kingdom of God. See
Howard Marshall, New Testament Theology: Many Witnesses, One Gospel (Downers Grove, IL:
InterVarsity Press, 2004), 34-35.
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FAITH IN SEARCH OF DEPTH AND RELEVANCY

propose, including Barth and Hartenstein (the father of the ‘mission of God’
concept),'* but rather to the doctrine of Christ.

In the biblical-theological context of Acts 2 and Revelation 5, even
pneumatology is a subcategory of christology. The Spirit does not operate on his
own will or authority. He is not instituting the mission of the church. The Spirit is
in the service of the new king. He mediates the presence and the power of Christ
to the church and its mission. Therefore charismatic theology with the emphasis
on the doctrine of Spirit as foundation for the church’s ministry and mission
is a misleading construct. It simply overlooks the larger Old Testament theme
of God’s mission and the specific theme of Jesus’ mission as foundational for
anything that relates to the church’s mission and ministry. Pentecost is not a new
foundation, it is only the opening of a new stage in the theme of God’s mission.

Ecclesiology must therefore always be christologically oriented. Such
ecclesiology, including the theology of ministry, will have at its heart the picture
of Jesus as king and this vision of Christ would mold the church into a community
of kingdom-bringers. Because if Jesus is king of the kingdom based on justice,
true love, acceptance, forgiveness and healing, both spiritual and physical, and
all this springs from the true knowledge of God, then the church founded on
such christology will be promoting the same foundational kingdom values and
message—and in this way it will be extending God’s good rule and his presence
in the world that is founded on power, injustice and a false knowledge of God.

The kingdom-oriented church ministry will model a different way of being
a community and indeed humanity (Eph 2:15). It will actively advocate justice
and equality—socially, economically, racially, and with regard to gender. It will
challenge politicians and other power players by pointing out that the current
leaders, prime ministers, presidents or monarchs are not in charge of the affairs
of the world but that Jesus is the ultimate ‘president’ or ‘prime minister.’

It will be a community with a mission of true forgiveness, helping and
serving love, championing the case of the marginalized, which Jesus exemplified.
It will bring healing and care to people, just as David did in his kingdom. Such
a New Testament community will clearly announce the truth about God and his
mission in the word. “Your kingdom come; your will be done on earth as it is in
heaven’—the prayer of Jesus then becomes a mission prayer for the kingdom of
God to be revealed through the church here on earth.

14 See footnote 5 above.




601

"AJ1[ea1 MU ST} 193381 Jsnu ‘Jo 1red oq 03 pof[es Sureq I yoInyo oy}
AnStuiu ay) pue ‘UOISSIWL A1) ST, "oIInJ oY} U Jou ‘Mmou suidaq It ‘Appueitodu
PUE ‘[RUOISUSUIIP-HInw ST dIYsusziio Sy [, *Ajun £o1jod 1o [eurnoop jsnf jou ‘Kyrun
[BT)USSSA ST 219U} SISYM PUE [Bnbd SIR SINSBUL PUB SOAE[S 9I0UM IOT)950] o108 SMaf
pue S3UAT 219YM “AIUBINTY JUSIIFIP © SI YOINYO Y [ “WOpSury oY) Jo 2oussa.d
[enjoe oy} Jnq ‘WopSury Ay} Moqe yin.4g oy snf jou speards Mou yoInyod sy,

"Suny] oy se snsaf s1 o[qssod SIy} Spe Jey)
Ao oyy Jey) pue 7 pue | SISSUSL) JO SWIAY) UOISSIW S, POL) JO B[[RIqUIN Jo31e] )
Iopun seyerado UOISSIW S YoINyo Y} JO AWAY) dYIoads ay) Moy 29s UBd I

“Op 0} pUE 8q 0} dAY pUL WepY I0J JUIUUIZoq Y} WOIJ PoJUBA PoD)
Yeym A[3oexs—p[I0M 9} 10J UOISSIW [UISLIO S, POL) JO SIUD AU} I8 SI YoInyo oY)
Aem styy uj “o1doad oy3 Suowre soussard s, pon) st 0s ‘SurmoIs st yoinyd oY) st puy
‘Aremoues s,pony Supyeads A[eouoydejow a1e Loy ‘woryy Suowre A10[3 s asuy)
Suraey MOU pue UOISSIW SISLIY) UO J[Ing Surog “Ajuewny mau oy} Se yoInyo
oy} syuesaxd [ned SISaYIuAS [eo1[qIq pue [eor50700y) Jo 29a1d JUBI[LIq SIY) U]

J[8:sT xg
Jo sooyoe] yurrds S1y Aq S9AI POD) YoIym Ul SUI[[oMP B SW003q 0 1910501 11ing
Sureq are 00} [[eind] nok wiy ur puy ‘[Aremoues €] pioT o3 ur ojdway Kjoy ©
ouI099q 0} SaSLI pue 19y3e30) pautol st SUIP[INg 2[oym oy Wiy uf ‘[yoinyod sy
IoJ uonepunoj ayy 3ureq A30[0ISLYD WopIuny/Suny| oyroads oy} SABY oM 919Y]
SUOISIAUIOD JOIYD oY) Sk Jjeswiy snsaf [Sury :pear] isuy) pa ‘syoydord pue
sapisode oy} Jo uoNERPUNOJ Y} UO I[INg ‘PJOYISNOY SIY JO SIoquiawr os[e pue ojdoad
S.poD P [wop3ury Jo oFenue] suoznio Moj[ej nq ‘sieSuens pue SIPUTISIO)
Io3uo[ ou are noA ‘Apuanbasuo)), ‘oSessed Aoy € sowooaq Ajjenjoe 7 sueisaydy
‘YoInyD 3y} JO UOISSIW Y} JO SUISY]) JUSWIEISAL MAN U} JO JXOIUOD Y] U]

"A80109y) UOISSIW pue ANSTUTW §,YoInyo 3y Jo 1ed oq
0] Pa2U AJIUNWIWIO) MU B JO UONBULIOJ 3Yf) PUB JOpUSS 0) paje[aI SUOISUSWIP o)
SE [[oMm Se JUSUWIUOIIAUS [eo1jI[od pUB JIWOU0I2-010S JoSIe] Y Jng SUOISUSUIIP
[eoryo pue Ayemyuids ‘UoIssoJuOo0 uo Siseydwio Ue Y)IM—[OAS] [ENPIAIPUL oY)
0 passaiddns ore £3ojojstiyo-wop3uny ,s[adsos oYy Jo suonesrdur [eUOISUSWIP
-pnw Y[ ANSIUIW PUB UOISSIUI JO SUIPULISIOPUN JSHUSAPY 9Y) UO 109]J0
Suruayeom € 9ARY Avw ‘I9UI00 [29150[0JLYIS O]} OJUT PAYIO] SI YOIyM wopIury]
J0 1doouoo a3 pue ‘(pey SNSSf INjeU UBTINY JeUM JO ISPEW B SB PIsSnosIp S
ASojoystyo jey) Surueaw) 1oUI00 [eorSojorIjos-jsuonosyied oyl ol pavyoo]
ST yoTgM AZ0[03SHIYD JO Uondoouoo ISHUSAPY o) Jey) 219y Youny € 9ARY |

INOILVNIQY(Q 40 ADOTOHH] JILYWHLSAS-TVOITdlg V SAIVMO ],




O FAITH IN SEARCH OF DEPTH AND RELEVANCY

wards a systematic theology of ordination: a suggestion

What does this then mean for the task of formulating a systematic theology
of ‘ordination’? What this means is that the thematic-biblical motifs of God’s
mission, Christ’s mission and the church’s mission with their nuances and
emphases must be heeded when entering into the specific textual and exegetical
investigation. Texts are not thematically neutral or isolated islands. Texts have
their thematic homes or theological rooms.

Very often the specific theme of laying on of hands is identified as the most
relevant and, theologically, the immediate framework for the ordination topic.”
Equally the discussion is drawing quickly on the framework of the priesthood
of all believers and its related texts as a key context for the discussion. While
both these contexts and their related texts may be appropriate and necessary to
consider at some stage, what this essay tries to demonstrate is that the constructive
task needs to start at an even more fundamental level.

If this happens, then, for example, the priesthood of all believers theme in the
New Testament and its key text in 1 Peter 2:4—10 would right away be recognized
as being profoundly influenced by the canonical theme of God’s mission.

Like Ephesians 2, the passage in 1 Peter 2:4-10 is a brilliant piece of
theological synthesis following up on the very specific mission theme that we
have explored above. Of course, one might not recognise just how superbly the
text sits within the larger context without first knowing something about the
larger canonical themes.

Peter’s synthesis mentions that they (the gentiles) are also now living
stones (just like the Jews), being part of God’s sanctuary. Hence they are a holy
priesthood offering spiritual sacrifices (v. 5). All this is possible because of Jesus
Christ who became the cornerstone of God’s sanctuary, of which they are now
part (vv. 6-8). Right after this comes the endorsement of their new status and
mission in the form of a direct quote of Exodus 19:6—the very text on which the
status and mission of Israel hangs. Now the same status of being God’s people
and having the same mission as Israel—being priests and royals, spreading
God’s presence and advancing God’s good rule in the world—applies to Gentiles

"% For example the latest book on the theology of the church, which contains a whole chapter on
ordination (chapter 8), starts the biblical investigation with the laying on of hands context and later
adds to it the priesthood of all believers context. See Reinder Bruinsma, The Body of Christ: A
Biblical Understanding of the Church (Hagerstown, MD: Review and Herald, 2009), 109 and 113
(109-122).
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FaitH IN SEARCH OoF DEPTH AND RELEVANCY

is no formal Old Testament organisation, no leadership structure, no sacrificial
system, no priestly order with its functions, no religious festivals and tabernacle
functions which provided the edification of Israel, there is now the provision of
gifts, ministries and operations to provide edification of God’s new Israel. The
‘gifts’ become the means that support the mission and the ministry of the church.
Traditionally these have been isolated as the ones deserving ordination and the
rest of the body of Christ was left unrecognized.

However just as in the Old Testament the Aaronic priesthood had not replaced
Israel’s ‘royal priesthood’ mission, so in the New Testament the spiritual gifts,
ministries and operations do not replace the ‘priesthood of all believers’ mission.

What is this then saying to the church? The discussion suggests not only
that specific ministries and gifts may need official recognition, but the church
should also find a way of recognizing each member’s ‘royal priesthood” title and
function through some formal practice of ‘ordination.’
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